CHAPTER 2
A GREAT AND MARVELOUS
WORK TO COME FORTH
 

 

Once, while reading the Book of Mormon, I was struck by a sequence of events Nephi predicts for the last days. Within that sequence—described in 1 Nephi 13 through 14—the ex​pression "a great and a marvelous work" seemed to be out of place. I had assumed the great and marvelous work of which the Book of Mormon speaks was the restoration of the gospel through the Prophet Joseph Smith. Yet, where I was reading, Nephi speaks of "a great and a marvelous work" as though it builds upon or completes what happened in Joseph Smith's day. Nephi prophe​sies the restoration of the gospel in 1 Nephi 13:34-37, yet the great and marvelous work, to which he refers in 1 Nephi 14:7, seems to follow it. This "work" of the Lord is something final, involving an enduring peace for some and captivity and destruc​tion for others.

Whenever I encounter a problem of this sort, I look for other uses of the expression in the same text that may throw light on the matter. Because the scriptures use terms and ex​pressions consistently, these serve as checks and balances for interpreting them. For that reason, literary analysis of the scrip​tures acts as a safeguard against misunderstanding what is meant, against taking something out of context.

We might ask ourselves, for example, what ideas accom​pany other instances of the expression "a great and a marvelous work" in the Book of Mormon? How do these additional in-stances define the expression there? What light do they throw on the instance in question? Finally, after we have completed that process, are we able to bring other kinds of analysis to bear that will confirm what we have found, that will produce the same result? If so, then we may be sure we're on the right track, that we have arrived at a correct meaning.

     Only by making such careful comparisons, can we obtain an interpretation that is based on what the scripture actually says. As we pursue the truth, ought we not try to determine all that the prophet-writer intended and not limit ourselves to less? The prophet knew what he meant and he imbedded the meaning in his writings. In characteristic fashion, moreover, he left us ample clues to discover his meaning by our "searching" the things he wrote.

A reassuring thing about studying the scriptures is that we rarely find isolated words or expressions. Instead, the scriptures provide us with patterns of things. As we become practiced in analyzing the scriptures—especially the Book of Mormon—we perceive those patterns and realize their significance. We learn that the scriptures themselves furnish us with the means for their interpretation, for verifying our discoveries through these recurring patterns.

That is surely one reason for searching the scriptures. The Holy Spirit confirms the truths we discover when we make the effort. Only then can the scriptures—the word of God—shape our thinking, our perspective, and the way we live. The Book of Mormon illustrates numerous instances of people divided by whether or not they believed in the revelations of God. This does not imply that nonbelievers believed in nothing. They believed also; but they clung to their own opinions or preconceived no​tions of what the scriptures meant.

The Lord's commandment to "search" rather than read the scriptures has built into it blessings of understanding that are predicated upon our observing his law. There is no way of com​ing to understanding if we circumvent this principle. Moreover, it is my experience that the Lord lovingly meets us halfway by inviting us to a feast upon his words when we do what he asks. It is also my testimony that we can never understand too much of his word, obedience to which leads to eternal life. To me, lov​ing and obeying God includes hanging on his every word.

 

The Terms Great, Marvelous, and Work
 

In the end, Nephi's description of the Lord's "great and' marvelous work" helped me to gain a wealth of understanding. I began to see Nephi's expression in a new light as I analyzed other examples of these terms throughout the Book of Mormon.

First of all, I found that the words great, marvelous, and work appear both alone and in combinations—such as "great work" and "marvelous work" or in describing something "great and marvelous?' It soon became clear that these words are not used randomly, nor as hyperbole—as words are, for example, in Eng​lish when we describe a thing as "wonderful," whether it really is or not. On the contrary, Book of Mormon prophet-writers use the terms great, marvelous, and work definitively and with purposeful intent. Other Book of Mormon passages containing those terms, I discovered, reveal much of what Nephi means when he predicts the great and marvelous work in 1 Nephi 14:7.

 

Because Book of Mormon prophets saw our day, and because they wrote for us, they included in their writings what would be of most worth for us to know. Coming from a meticu​lous ancient scribal tradition, writing with difficulty on metal plates, they made every word say what they wanted it to. According to their typological mindset, so characteristic of all the holy prophets, "what has been shall be" constituted a manner of prophesying (compare Eccl. 1:9; 3 Nephi 23:3). What was past, they invariably used as a type of the future; and what was future they described in terms of the past. Such an ap​proach to prophecy placed them under constraint to use lan​guage consistently. That consistency with words gave the reader a proper sense of what the future might hold. It linked the past and the future in one continuum.

 

In many instances, for example, Book of Mormon prophets speak of great and marvelous works of the Lord—using those terms. The past works they so describe, by their very nature and by design of the prophets who recounted them, provide a frame of reference for any future work they describe as great and mar​velous. Thus, a key to the great and marvelous work of the last days—its nature and timing—is given in the Book of Mormon in the very way its authors use those words. By analyzing the terms great, marvelous, and work in the Book of Mormon, therefore, we can piece together a comprehensive picture of what that event is all about.

 

First of all, Nephi himself employs these terms often. To him, whether a great and marvelous work of the Lord occurs in the past or in the future, certain characteristics identify it as such and thus merit that description. By examining past great and marvelous works that Nephi describes, then, we gain a clearer idea of the work that he predicts for the future.

 

Other Book of Mormon prophet-writers, such as Mormon and Moroni, too, were careful to use descriptive language con​sistently. Like Nephi's, their writings furnish the reader with a pattern of great and marvelous works of the Lord. The Lord's destruction of the wicked in a day of judgment, for example, and the simultaneous deliverance and restoration of the righ​teous, comprise two prominent events throughout the Book of Mormon that are a part of "a great and a marvelous work."

Additional insights into the Lord's great and marvelous work come from the Doctrine and Covenants. In that book, a prophet-writer, Joseph Smith, also uses these terms definitively and consistently. This further helps establish what the scriptures mean by the Lord's great and marvelous work. It soon becomes apparent, for example, that this "work" is a great culminating work of the last days, that it comes as a climax and finale to the gospel's restoration. The great and marvelous work includes the restoration of the gospel but also much that is yet to come. Specifically, when the scriptures speak of the restoration of the gospel, they define it as the "beginning," the "commencement;' or the "foundation" of the Lord's work (see 3 Nephi 21:7; Morm 3:17, 21; D&C 64:33). The restoration of the gospel thus "com​mences" the prophesied great and marvelous work, though the work's larger fulfillment may yet be future.

 

By means of such rhetorical analysis, I found that the Book of Mormon locates the main scenario of the great and marvelous work in the last days, sometime after the gospel's restoration. But before detailing that analysis, let us look at the structural evidence. Let's examine the way in which Nephi organizes his material.

Structural Analysis of the Work
The manner of prophesying Book of Mormon prophet-writ​ers use includes building information into the structure of their writings. The messages the prophets convey by means of struc​tural devices is no less real, and perhaps no less vital, than those they convey through the plain use of words. Nephi's prophetic sequence serves as an example.

 
Nephi's Prophetic Sequence
In 1 Nephi 13-14, Nephi predicts a sequence of events for the times of the Gentiles. He prophesies, in order:

—The Christian apostasy (1 Nephi 13:4-9)

—Christopher Columbus's discovery of America (1 Nephi 13:12)

— The arrival of the Pilgrims in America (1 Nephi 13:13)

— The establishment of many gentile peoples on this continent,

             their scattering of the Lamanites, and their obtaining

political independence (1 Nephi 13:14-19)

— The dissemination of a defective form of the Bible in

America—defective particularly with regard to the "gospel

of the Lamb" or the New Testament (1 Nephi 13:20-29)

— The rising preeminence of the American people (1 Nephi

13:30)

—  The restoration of the gospel among the Gentiles (1 Nephi 13:32-37)

Nephi goes on to describe events that follow the restoration of the gospel. These include a time, prior to the Lord's day of wrath upon the world, which foresees Gentiles who repent being numbered among the descendants of Lehi—with them to inherit this land forever—while those Gentiles who harden their hearts incur the Lord's wrath (1 Nephi 14:1-6); the "great and marvelous work," which causes an irrevocable division be​tween those who will be saved and those who will be damned (1 Nephi 14:7); an open confrontation between the multitudes of the earth and those on whom the power of God descends, who are the house of Israel (1 Nephi 14:8-14); the wrath of God descending on all nations and kindred’s of the earth (1 Nephi 14:15-17); and the fulfillment of the Lord's covenants with his people who are of the house of Israel (1 Nephi 14:17). Nephi then says that he saw in vision a much fuller version, or many additional events, of this sequence. These he was "forbidden" to write (1 Nephi 14:25, 28).

Nephi picks up his latter-day theme again several chapters later, in 1 Nephi 22. He again predicts, in order, the maturation of the mighty nation of America among the Gentiles and its scat​tering of Lehi's descendants (v. 7); the "marvelous work" among the Gentiles—sometime after Lehi's descendants have been scattered—which marvelous work Nephi likens to the Lord's “mak[ing] bare his arm in the eyes of all the nations” (vv 8-11) the fulfillment of the Lord's covenants with the house of Israel in bringing them out of bondage, both physical and spiri​tual, and gathering them to their lands of inheritance (v. 12); the wrath of God descending on the nations of the earth (vv 13-16); the Lord's deliverance of the righteous by his power (vv 17-24); and the Lord's millennial reign as Israel's divine King (vv 24-28).

Thus, Nephi makes dual mention of the Lord's marvelous work (1 Nephi 14:7; 22:8). That twofold mention accords with the prophetic idea of a twofold witness. But more than that, Nephi gives us the opportunity to discover other things about the Lord's "work" by comparing his two sequences. For exam​ple, the second sequence emphasizes more the end or closing events of the last days than the first sequence does. In connec​tion with the Lord's marvelous work, however, both sequences mention the Lord's wrath descending upon the nations of the world and the power of God intervening to save his righteous people. That divine intervention fulfills the Lord's covenants with the house of Israel.

By comparing Nephi's two sequences of events, we thus learn that the Lord's great and marvelous work involves the destruction of the wicked and the restoration of the righteous of the Lord's people. Though these things follow the great and marvelous work chronologically, they derive directly from it. By means of his two sequences, then, Nephi shows that the great and marvelous work precipitates a final showdown between the righteous and the wicked.

Nephi, however, teaches much more about the Lord's great and marvelous work than just providing us with two comple​mentary sequences of events. Let's look, for instance, at what he has to say in the chapters that separate his two sequences.

 

First, we find five biographical chapters (1 Nephi 15, 16, 17, 18, 19). In these, Nephi reiterates that the restoration of Lehi's descendants and of the Jews comes after the Gentiles have scattered Lehi's descendants (1 Nephi 15:17-20). The restoration of the natural branches of the house of Israel involves their believing the gospel of the Messiah and their being grafted back into the olive tree (1 Nephi 15:13-16). These chapters then outline the jour​ney of Lehi's party through the wilderness and their safe arrival in the Promised Land. For purposes of analysis, let's refer to these five chapters as the "journeying narratives."

Finally, Nephi includes two chapters from the book of Isaiah (1 Nephi 20-21; compare Isa. 48-49), which he quotes in their entirety. These two Isaiah chapters speak of the destruction of the wicked and of the gathering and restoration of the tribes of Israel at the same time (1 Nephi 20:18-21; compare Isa. 48:18-49). A closer look at this intervening material thus re​veals that Nephi places the two Isaiah chapters strategically. By means of the Isaiah material, Nephi seems to be telling us about the great and marvelous work without directly mentioning it.

By the same token, the journeying narratives, which come just before the Isaiah material, provide important information. They show how the Lord delivers the righteous of his people from destruction in a day of great judgment and restores them to a land of inheritance (1 Nephi 15, 16, 17, 18, 19). These turn out to be the very kinds of events Nephi associates with the Lord's marvelous work (see 1 Nephi 22:8-12). In other words, the journeying nar​ratives and the Isaiah chapters resemble each other in an impor​tant respect: each describes the same kinds of restorative events, one by way of narrative, and the other by way of prophecy.

When we examine the journeying narratives and the Isaiah chapters more closely, we find that everything Nephi includes between the first and second versions of his prophetic sequence pertains to that sequence. Far from being a loose arrangement of material, his entire account is organized into a sophisticated literary structure. In keeping with Hebrew stylistic method, Nephi has arranged his material so that its very organization reveals a prophetic message. By its means he tells us things he could not tell us another way. His saying that he cannot talk about it is itself a clue that he has hidden the message.

A Key Message from Isaiah
     In order to better understand Nephi's structural message, let's examine more closely the content of the two Isaiah chap​ters (Isa. 48-49). As mentioned, these speak of the destruction of the wicked and of the gathering and restoration of Israel. Two important themes emerge from this material: (1) the role the Gentiles play in gathering and restoring Israel; and (2) the role a latter-day servant of the Lord plays in fulfilling those same events. Because the next chapter in this book (“Gentiles-Saviors of the House of Israel") deals in detail with the first of these two themes, I will here explore mainly the second.

In the book of Isaiah originates the key idea of the Lord's "making bare his arm" in the eyes of all nations (see Isa. 52:10). In Nephi's second sequence, the Lord's making bare his arm is something synonymous with the Lord's marvelous work (1 Nephi 22:8-11). Nephi links these two ideas both structurally and rhetorically.[1]
From my studies of Isaiah over many years, I conclude that the arm of the Lord refers to a servant of the Lord who is a descendant of David, who precedes Jesus' second coming. That servant is also known in the book of Isaiah by other metaphori​cal pseudonyms, such as the Lord's hand, staff, ensign, etc. The term arm, in particular, connotes the Lord's divine intervention in the affairs of humanity through the instrumentality of the ser​vant.[2] The Davidic servant, in effect, accomplishes the restora​tion of Israel and Judah that the Prophet Joseph Smith attributes to a latter-day David. Israel's and Judah's conversion and restora​tion, Joseph predicts, will occur through the instrumentality of the Lord's servant in a "day of power."[3]
According to the two Isaiah chapters, a servant of the Lord, who at first is hidden from the world but whom the Lord will reveal, gathers and restores latter-day Israel.[4] In that task, righ​teous Gentiles assist him (see 1 Nephi 21:22-23; 22:6-8). The Lord's making bare his arm in the eyes of all nations, therefore, refers to the universally revealed mission which the Lord's ser​vant performs when assisted by certain Gentiles. Though we don't now know the identity of the servant, we do know, from scriptural patterns, that this servant will not be one to announce himself but will be called of God as was David anciently through the instrumentality of the prophet Samuel.

Isaiah prophesies that when the Lord's servant is revealed to the world, many will hate and abhor him, even his own people.[5] The Lord nonetheless commissions him with power to set free and gather His ancient covenant people from the ends of the earth.[6] In conjunction with this mission, the Lord gives him power to judge Babylon.[7] Those who respond positively to the servant's message are those who keep the Lord's commandments, who endure the refiner's fire.[8] These separate from among the wicked by leaving Babylon on the eve of its destruction.[9] They journey through the wilderness to inherit the land of Zion, a promised land.[10] At the same time, the wicked of the Lord's people are cut off and destroyed with Babylon.[11]
By piecing this information from Isaiah together with Nephi's two sequences, we arrive at a remarkable insight: the baring of the Lord's arm (the revealing of the Lord's servant) in the eyes of all nations has a dramatic polarizing effect on all peo​ples of the earth, not the least on us. It causes some to harden their hearts—to the point that they will be damned for it—while others are led to repent so that they may be numbered among those whom the Lord delivers. As soon as this polarization has taken place, the Lord brings on his cleansing judgment of the earth (see 1 Nephi 14:7-17; 22:8-26).

Isaiah refers to this series of redemptive events as “new things" (1 Nephi 20:6; compare Isa. 48:6). According to Isaiah, the new things are patterned after the "former things" the Lord has performed (1 Nephi 20:3; compare Isa. 48:3.)  Among these new events, two stand out: the new exodus out of Babylon on the eve of its destruction; and the new wandering in the wilder​ness to the Promised Land.[12] They reflect Isaiah's use of types—Isaiah's drawing on events out of Israel's past as types and shadows of what will befall Israel in the last days. The Lord alludes to this typological viewpoint when he speaks of himself as the "first" and the "last" (1 Nephi 20:12; compare Isa. 48:12). In other words, the same God who redeemed Israel at the first, in the days of Moses, will redeem Israel at the last, in our day: the Lord is the author and finisher of His people's salvation.

The "new" events, of which Isaiah speaks, however, take a new, unanticipated turn.[13] There exist unknown factors that enter into the redemption of Israel, which constitute a trial or a test of faith for the Lord's people. These trying elements result when the ancient types combine in unexpected fashion to form the actual new events. The new events serve as a test because they may or may not conform to a person's worldview. They cause some of the Lord's people to accept the great and mar​velous work and others to reject it. Of course, how people react to what the Lord does reflects what has gone on before in their lives. The conditioning effect of people's faithfulness or unfaith​fulness in keeping the Lord's commandments now comes fully into play.

A note here that may be of interest: from the Isaianic con-text of Nephi's material, it appears that chapters 48 and 49 of Isaiah—the ones Nephi quotes—may detail some of the things Nephi was "forbidden" to write (1 Nephi 14:28), the things he saw in vision that he "durst not speak" (1 Nephi 22:29).[14] In other words, Nephi may be using material from the book of Isa​iah to say indirectly what he himself cannot say directly. The things he was not permitted to say plainly—in order to protect those who may be spiritually vulnerable—are quite appropriate for him to say indirectly. He can do so at least in part by quoting Isaiah. That helps to answer the question we may already have asked ourselves: Why did Nephi put those two chapters of Isa​iah right in the middle of his own writing, of all places?

Meanwhile, the key idea of Israel's restoration, which the two Isaiah chapters contain, fits well into both versions of Nephi's sequence. More than that, Israel's restoration fits precisely at the point where Nephi speaks of the great and marvelous work. In Nephi's sequence, that work's universal, polarizing effect serves as a precondition for Israel's restoration (1 Nephi 14:7-8, 14; 22:8-12). Similarly, in the Isaiah chapters, some take part in an exodus out of Babylon and journey in the wilderness to the Promised Land, while others remain behind and are destroyed.[15]
Israel's restoration in the last days, divisive as it is, thus ful​fills the Lord's covenants with the house of Israel.[16] In short, Isa​iah's message in chapters 48 and 49 fully accords with what Nephi says about the great and marvelous work and Nephi uses that message to amplify his own.

1] See the parallel statements, "the Lord God will proceed to do a marvelous work among the Gentiles" (1 Nephi 22:8), and "the Lord God will proceed to make bare his arm in the eyes of all the nations" (1 Nephi 22:11). Each of these verses then discusses the nurture of the house of Israel by the gospel, con-firming the parallelism I have described. In addition, these verses are sepa​rated chiastically (a-b-b-a) by two verses that speak of God's fulfilling his covenant with Abraham (1 Nephi 22:9-10). The Lord's marvelous work, or the making bare of the Lord's arm, therefore, has to do with the fulfillment of the Abrahamic covenant.

[2] For a fuller discussion, see Gileadi, Literary Message of Isaiah, 21-22.
[3] See the Prophet Joseph Smith's statement: "Christ, in the days of His flesh, proposed to make a covenant with them [the house of Israel and the house of Judah], but they rejected Him and His proposals, and in consequence thereof, they were broken off, and no covenant was made with them at that time. But their unbelief has not rendered the promise of God of none effect: no, for there was another day limited in David, which was the day of His power, and then His people Israel should be a willing people" (Joseph Field​ing Smith, ed., Teachings of the Prophet Joseph Smith [Salt Lake City: Deseret Book, 1972],14-15).
[4] See 1 Nephi 20:14-17, 20-21; 21:1-12, 17-25; compare Isaiah 48:14-17, 20-21; 49:1-12, 17-25.
[5] See 1 Nephi 21:7; compare Isaiah 49:7.
[6] See 1 Nephi 20:15-17; 21:5-12, 22; compare Isaiah 48:15-17; 49:5-12, 22.

[7] See 1 Nephi 20:14; compare Isaiah 48:14.
[8] See 1 Nephi 20:10-18; compare Isaiah 48:10-18.
[9] See 1 Nephi 20:20-22; 21:24-26; compare Isaiah 48:20-22; 49:24-26.
[10] See 1 Nephi 20:21; 21:9-13, 17-21; compare Isaiah 48:21; 49:9-13, 17-23.
[11] See 1 Nephi 20:19, 22: 21:17, 26: compare Isaiah 48:19, 22: 49:17, 26.

[12] See 1 Nephi 20:20-21; 21:9-11; compare Isaiah 48:20-21; 49:9-11.
[13] See 1 Nephi 20:6-8; compare Isaiah 48:6-8.

[14] See also the arm of the Lord, which is mentioned in the Isaiah chapters themselves (1 Nephi 20:14; compare Isa. 48:14.) The two Isaiah chapters, more-over, are oddly introduced when compared with other Isaiah passages in the Book of Mormon (see, for example, 2 Nephi 11:8).

[15] See 1 Nephi 20:18-22; 21:9-12, 22-26 (Isa. 48:18-22; 49:9-12, 22-26); com​pare Nephi's sequence, 1 Nephi 14:7-17; 22:11-13, 16-19, 22-25.

[16] See 1 Nephi 14:5-8, 17; 21:8; 22:9-12, 22-25; compare Deuteronomy 30:1-6.
The Journeying Narratives
As noted earlier, the biographical chapters, which I call the "journeying narratives," also appear between the two versions of Nephi's last-days sequence (1 Nephi 15, 16, 17, 18, 19). Here, we find essentially the same pattern of events as in the Isaiah chap​ters. A chief difference between the journeying narratives and the Isaiah chapters, however, is the former's typological nature. The narratives foreshadow what will befall Israel in the last days, while the Isaiah chapters prophesy it directly.

In the journeying narratives, Nephi himself is a savior figure. Nephi is thus the equivalent of the Lord's servant in the Isaiah chapters. Many times during the journey to the Promised Land, Lehi's party depended upon Nephi for deliverance.[1] As Laman and Lemuel and others hated Nephi, so will many of the Lord's people hate the Lord's servant, according to Isaiah.[2] Even as the Lord vindicated Nephi, however, so will the Lord vindicate his servant and the servant's mission.[3] As the Lord endowed Nephi with power, so will the Lord endow the servant with power.[4] As Nephi revealed the future, so will the Lord's servant reveal the future.[5] Nephi's role in crossing sea and desert typifies in many ways the role of a new Moses that Isaiah ascribes to the Lord's servant. As Moses led Israel anciently, so will the Lord's servant lead the new exodus out of Babylon and the new wan​dering in the wilderness to the promised land.[6] Both Moses and Nephi thus serve as types of the Lord's servant.

Parallels between the role of the Lord's servant in the book of Isaiah and the role of Moses are abundant, as are parallels between Nephi and Moses. From the beginning of the Book of Mormon, resemblances between the exodus out of Jerusalem and the exodus out of Egypt appear again and again.[7] In several instances, Nephi himself draws attention to them (1 Nephi 4:2-3; 19:10). One direct comparison in the journeying narratives spans twenty verses (1 Nephi 17:23-42). In connection with such par​allels, as well as those in the book of Isaiah, Nephi says, "I did liken all scriptures unto us, that it might be for our profit and learning" (1 Nephi 19:23; emphasis added).

In the journeying narratives, we thus find types of an exodus pattern in the Lord's miraculously leading Lehi's party through the wilderness,[8] their suffering many afflictions during the journey,[9] the Lord's provision of food in the wilderness,[10] a teacher-prophet (Nephi) who converses with the Lord,[11] mur​murings against the Lord and his prophet,[12] an orgy,[13] death threats by the Lord,[14] repentance and acceptance of the Lord and his prophet,[15] the Lord's saving wind,[16] safe arrival in the promised land,[17] and a record of the journey and revelations.[18]
In addition to these parallels between the exodus out of Jerusalem and the exodus out of Egypt, Nephi refers to Isaiah twice in the journeying narratives (1 Nephi 15:20; 19:23). Nephi also quotes again from the verse in Isaiah that speaks of the arm of the Lord being revealed (1 Nephi 19:17; compare Isa. 52:10).[19] Nephi again refers to the Lord's covenant with Abraham (1 Nephi 15:18), the fulfillment of which Nephi asso​ciates with the Lord's marvelous work and with Isaiah's proph​ecy of the Lord's arm being bared (1 Nephi 22:8-11). Finally, the role the Gentiles perform in aiding the latter-day fulfillment of the Lord's covenant is detailed in the Isaiah chapters, the jour​neying narratives, and Nephi's sequence.[20] By checking the scrip​ture references I have cited, the reader will get an idea of how precisely Nephi uses the structuring of his writings to teach these concepts.

Such literary connections tie the journeying narratives and Isaiah chapters firmly to Nephi's prophetic sequence. They are not related just because Nephi places this material between the two versions of his sequence. All share content and subject matter. In short, we understand Nephi's sequence better when we understand the intervening chapters.

Evidently, Nephi chose to place these intervening chapters where he did in order to shed light on the great and marvelous work. As the climax, or centerpiece, of Nephi's sequence, the great and marvelous work deserved to be detailed somewhere. Nephi accomplished this structurally by giving us two versions of his sequence that highlight the great and marvelous work, and then interposing the journeying narratives and the Isaiah chapters between the two.

From these intervening chapters we learn something of the nature of the Lord's great and marvelous work. At least in part, that work concerns a new exodus and a new wandering in the wilderness to the Promised Land in the last days. We also see that these redemptive events fulfill the Lord's covenant with his people Israel. Now let's determine whether an analysis of the terms great, marvelous, and work in the Book of Mormon bears out these conclusions.

[1] See the parallel statements, "the Lord God will proceed to do a marvelous work among the Gentiles" (1 Nephi 22:8), and "the Lord God will proceed to make bare his arm in the eyes of all the nations" (1 Nephi 22:11). Each of these verses then discusses the nurture of the house of Israel by the gospel, con-firming the parallelism I have described. In addition, these verses are sepa​rated chiastically (a-b-b-a) by two verses that speak of God's fulfilling his covenant with Abraham (1 Nephi 22:9-10). The Lord's marvelous work, or the making bare of the Lord's arm, therefore, has to do with the fulfillment of the Abrahamic covenant.

[2] For a fuller discussion, see Gileadi, Literary Message of Isaiah, 21-22.
[3] See the Prophet Joseph Smith's statement: "Christ, in the days of His flesh, proposed to make a covenant with them [the house of Israel and the house of Judah], but they rejected Him and His proposals, and in consequence thereof, they were broken off, and no covenant was made with them at that time. But their unbelief has not rendered the promise of God of none effect: no, for there was another day limited in David, which was the day of His power, and then His people Israel should be a willing people" (Joseph Field​ing Smith, ed., Teachings of the Prophet Joseph Smith [Salt Lake City: Deseret Book, 1972],14-15).
[4] See 1 Nephi 20:14-17, 20-21; 21:1-12, 17-25; compare Isaiah 48:14-17, 20-21; 49:1-12, 17-25.
[5] See 1 Nephi 21:7; compare Isaiah 49:7.
[6] See 1 Nephi 20:15-17; 21:5-12, 22; compare Isaiah 48:15-17; 49:5-12, 22.

[7] See 1 Nephi 20:14; compare Isaiah 48:14.
[8] See 1 Nephi 20:10-18; compare Isaiah 48:10-18.
[9] See 1 Nephi 20:20-22; 21:24-26; compare Isaiah 48:20-22; 49:24-26.
[10] See 1 Nephi 20:21; 21:9-13, 17-21; compare Isaiah 48:21; 49:9-13, 17-23.
[11] See 1 Nephi 20:19, 22: 21:17, 26: compare Isaiah 48:19, 22: 49:17, 26.

[12] See 1 Nephi 20:20-21; 21:9-11; compare Isaiah 48:20-21; 49:9-11.
[13] See 1 Nephi 20:6-8; compare Isaiah 48:6-8.

[14] See also the arm of the Lord, which is mentioned in the Isaiah chapters themselves (1 Nephi 20:14; compare Isa. 48:14.) The two Isaiah chapters, more-over, are oddly introduced when compared with other Isaiah passages in the Book of Mormon (see, for example, 2 Nephi 11:8).

[15] See 1 Nephi 20:18-22; 21:9-12, 22-26 (Isa. 48:18-22; 49:9-12, 22-26); com​pare Nephi's sequence, 1 Nephi 14:7-17; 22:11-13, 16-19, 22-25.

[16] See 1 Nephi 14:5-8, 17; 21:8; 22:9-12, 22-25; compare Deuteronomy 30:1-6.


[1] See 1 Nephi 16:23, 30-32; 17:7-18:23.

[2] See 1 Nephi 16:37-38; 17:17-18, 48; 18:10-11; 21:7; compare Isaiah 49:7.

[3] See 1 Nephi 16:39; 17:54-55; 18:20-21; 20:15-17; 21:7-8; compare Isaiah 48:15-17; 49:7-8.
[4] See 1 Nephi 17:48-55; 20:14-16; 21:5-6; compare Isaiah 48:14-16; 49:5-6.

[5] See 1 Nephi 13, 14, 15; 20:6-8, 14-17; compare Isaiah 48:6-8, 14-17.
[6] Compare Isaiah 48:14-21; 49:5-6, 8, 11; 52:10-13; D&C 103:15-20.
[7] See, for example, the Lord's command to depart Jerusalem (1 Nephi 2:2; com​pare Exod. 3:7-10); sacrifice to the Lord after three days' journey (1 Nephi 2:6-7; compare Exod. 3:18); habitation in tents (1 Nephi 2:15; compare Exod. 18:7); murmurings in the wilderness (1 Nephi 2:11-13; 5:2; compare Exod. 15:24; 16:2-3); a rebellious desire to return (1 Nephi 7:6-7; compare Num. 14:4); a record of scriptures (1 Nephi 4:15-17; 5:11-13; compare Exod. 17:14); victory over enemies (1 Nephi 4:12; compare Exod. 14:26-28; 17:8-13); and the promise of a new land of inheritance (1 Nephi 5:5; compare Exod. 33:1-3).
[8] See 1 Nephi 16:10, 16, 26-29; 17:13; 18:21; compare Exodus 13:21; 14:19-22.

[9] See 1 Nephi 17:1-2, 6, 20-21; compare Exodus 16:3; 17:1, 3.

[10] See 1 Nephi 17:3-5; compare Exodus 15:25; 16:11-18, 35.

[11] See 1 Nephi 15:6-16:5; 17:7-15, 23-47; compare Exodus 19:3, 7, 20; 24:18.
[12] See 1 Nephi 15:2-4; 16:3, 20, 22, 35-38; 17:17-22; 18:10, 17; compare Exo​dus 14:11; 16:2-3; 17:3.
[13] See 1 Nephi 18:9; compare Exodus 32:18-19, 25.
[14] See 1 Nephi 18:13-15, 20; compare Exodus 32:10.
[15] See 1 Nephi 17:55; compare Exodus 14:31; 19:8-9.
[16] See 1 Nephi 18:8; compare Exodus 14:21.
[17] See 1 Nephi 18:23-25; compare Joshua 3:17.
[18] See 1 Nephi 19:1-6; compare Exodus 24:4, 7, 12; 34:27-28.
[19] According to this verse, the Lord's arm is revealed universally so that all nations may see and prepare for God's salvation. In the book of Isaiah, the term salvation describes the Lord at his coming (Isa. 62:11)—the Lord himself personifies salvation.
[20] See 1 Nephi 13:37-40; 15:13-18; 21:22-23; 22:6-9. See also Chapter 3, "Gentiles-Saviors of the House of Israel."
Rhetorical-Typological Analysis of the Work
As mentioned earlier, the Hebrew prophets convey much of their message through the use of literary techniques. One such technique consists of their employing descriptive terms in a consistent manner throughout their writings. In particular, they describe future events in the very same terms as past events if the past events typify the future ones. Book of Mormon prophet-writers inherited this manner of prophesying through the ancient Hebrew tradition from which they came.

Mormon, for example, makes a statement that encourages the kind of rhetorical and typological analysis we are about to commence. He says, speaking of the Three Nephites, "Yea even among the Gentiles shall there be a great and marvelous work wrought by them, before that judgment day" (3 Nephi 28:32; emphasis added). This lets us know that the great and mar​velous work the Three Nephites will do is still future. Mormon then adds, "And if ye had all the scriptures which give an account of all the marvelous works of Christ, ye would, accord​ing to the words of Christ, know that these things must surely come" (3 Nephi 28:33; emphasis added). Mormon thus implies that by making ourselves familiar with all the past marvelous works of the Lord, we will better under-stand the work the Three Nephites will do, for the past works all shed light on it. Were we to neglect to take into account all scrip​tural references to the Lord's great and marvelous works, there-fore, we might overlook something important. The Lord's future works are embodied in the past, and his past works typify the future—the idea of "what has been shall be." In essence, Mormon advocates that we analyze the great and marvelous work rhetori​cally. He also proposes that we think in terms of types, that we view the future in the light of the past. Doing that will give us a clearer idea of the great and marvelous work of the last days.

The rhetorical analysis that follows so confirms and ampli​fies the structural evidence we have just discussed that the two studies may appear repetitious. Such repetition means that in all likelihood we are on solid ground in analyzing from the scrip​tures what the Lord's great and marvelous work is all about. When a set of results using one approach matches precisely the results of another, then the evidence grows conclusive, espe​cially if the two approaches differ as greatly as do structural and rhetorical analysis. The existence of patterns among works "great and marvelous" that emerge from these different approaches strengthens the evidence and confirms the results.

Although not all instances of the terms great, marvelous, and work in the Book of Mormon may relate to the prophesied great and marvelous work, I include in the following analysis all that are not localized terms. I give special attention to those that appear together in combinations of two or all three. Please note that the numerous scriptural references I cite contain the terms and concepts we are analyzing.

Lastly, as we begin to analyze the terms great, marvelous, and work in the Book of Mormon and other scriptures, we ob​serve that only some describe the future great and marvelous work directly. Such instances thus provide a clear idea of the prophetic nature of the work. Others terms, however, describe the great and marvelous work indirectly—by way of types. Whether they are prophetic or typological, direct or indirect, we nonetheless see that "works" of the Lord that are "great" and "marvelous" are of one genre. Patterns within that genre help to define the Lord's great and marvelous work of the last days.

  

A Commencement or Foundation
Before the events of the last days come to a head, the Lord "commences" his work. That preparatory phase of the great and marvelous work begins with Joseph the Seer (2 Nephi 3:13-15). The Prophet Joseph Smith also fulfills the role of a new Moses—he serves as a lawgiver and deliverer of the descendants of Joseph (2 Nephi 3:6-12, 16-21). As the Lord prepared Joseph in Egypt to be a savior to his brethren anciently (Gen. 45:6-7), so He pre-pares the descendants of Joseph from among the Gentiles to serve as saviors to the house of Israel in the latter days.[1] The mission of Joseph the Seer initiates the great and marvelous work but does not complete it.[2]
The coming forth of the Book of Mormon among the Gen-tiles, and its first going out to the Lamanites, the Lord thus iden​tifies as a "commence[ment]" of his work (3 Nephi 21:7; Eth. 4:17). Moreover, there exists a preparatory period between the coming forth of the Book of Mormon and the return of the house of Israel to inherit a promised land. Mormon identifies that pre​paratory period, too, as part of the commencement of the Lord's work (Morm. 3:17).[3]
In the Doctrine and Covenants, the Lord distinguishes be​tween his culminating work of redemption and its commence​ment. The commencement phase he calls the "foundation" of his work. He likens it to "small things" out of which proceeds that which is "great" (D&C 64:33; 136:38).[4] A greater work, the redemption of Zion for a land of inheritance, for example, was in Joseph Smith's day hindered by enemies and left in abeyance (see D&C 124:49; 136:17-18).

[1] See 1 Nephi 15:13-18; 2 Nephi 30:3-7; 3 Nephi 16:4-7; compare footnote 36.
[2] See 2 Nephi 3:6-23; D&C 19:27; 90:9-11.

[3] Although there occur a few Book of Mormon instances of the term com​mence in connection with the great and marvelous work in addition to the ones I mention here, they are qualified so as to link them to specific aspects of the work, such as its universal phase or the gathering of the tribes of Israel (see 2 Nephi 30:8; 3 Nephi 21:26-28).

[4] See also the postexilic restoration period among the Jews, called a day of "small things" (Zech. 4:10). That restoration, however, laid a foundation for the work of Jesus Christ and his ministry, as well as that of John the Baptist, his forerunner. The ancient restoration, therefore, serves as a type of the latter-day restoration.

The Lord's Work Occurs in a Day of Power
Our analysis of the terms great, marvelous, and work re​veals further that the Lord's work comes forth in a day when the Lord manifests his power to an extraordinary degree. This mani​festation of power happens in part because the righteous among the Lord's people are being threatened by the wicked, who are ripening for destruction. To counter that threat, the Lord en​dows his covenant people with divine power in order to pre-serve them from their enemies.[1] Moreover, the great and marvelous work, by its very nature, comes forth by the gift and power of God.[2] The work occurs when some come unto Christ and exer​cise faith as the Brother of Jared did (Eth. 4:7, 13). Such a spiri​tual condition comes as a blessing based on faithfulness; none can imitate it.

 

The great and marvelous work is itself a miracle and is accompanied by miracles.[3] These miracles include certain small means the Lord provides that confound the wise.[4] They include healings, such as the Three Nephites and all the disciples of Jesus performed.[5] The Three Nephites themselves will be instrumental in the coming forth of the "great and marvelous work" among the Gentiles (3 Nephi 28:32). The wonders the Lord performed of old he will fully duplicate in our day (compare 2 Nephi 3:24).

 

As Nephi's sequence shows, the great and marvelous work causes a final and universal polarization of the righteous and the wicked. In other words, it sets completely at odds those who repent from those who harden their hearts. In that day, all will discern clearly between the two.[6] To the one, the great and marvelous work comes like a light, releasing them from darkness into the joy of the Lord.[7] To the other, it spells damnation.[8] The wicked, therefore, seek to destroy it (Morm. 8:21). According to Isaiah, however, the wicked, including the wicked of the Lord's people and of all nations, are themselves destroyed by an arch tyrant who in that day serves as the Lord's instrument of wrath.[9]
The entire purpose of the great and marvelous work, therefore, is to restore the Lord's ancient covenant people.[10] It is to ransom the house of Israel, to preserve them from destruction in the Lord's Day of wrath.[11] We find an important type for that redemption in the sons of Mosiah's conversion of the Laman​ites.[12] After the sons of Mosiah had repented of their sins, they were filled with a desire to preach the gospel to their enemies (Mosiah 28:1-5). In the great and marvelous work of the last days, those among the Gentiles who repent fill the role of the sons of Mosiah. The Gentiles perform that role by ministering the gospel to the Lamanites (1 Nephi 22:8-11; D&C 14:1, 10). They exemplify the mission of Joseph in Egypt, who ministered salvation to his brethren.[13] The Gentiles' saving mission ensures the house of Israel's deliverance in the Lord's Day of judgment.[14]
 

This ministry of salvation occurs when the Lord "set[s] his hand ... the second time" to restore his ancient covenant people from their lost and fallen state.[15] The first time the Lord sought to restore his people, with only partial success, was in the merid​ian of time.[16] The "second time" is in the Lord's Day of power.[17] According to Isaiah, from whom this expression derives, the Lord's "setting his hand the second time" results in a sudden and dramatic gathering of the house of Israel and the house of Judah from the four corners of the earth (Isa. 11:11-12). Isaiah in part likens this phenomenon to a new exodus (Isa. 11:15-16.) The term hand, like the term arm in the book of Isaiah, serves as a metaphorical pseudonym of the Lord's servant.[18] The Lord's set​ting his hand, in other words, denotes the servant's mission of gathering the Lord's covenant people in the last days. This concludes the analysis of the terms great, marvelous, and work in the Book of Mormon.

[1] See Mosiah 1:13; 29:19-20; Alma 10:5; 57:26; Helaman 5:26.

[2] See 3 Nephi 21:9-11; Mormon 7:9; Moroni 10:25.

[3] See 2 Nephi 27:21-23; 28:6; Mosiah 8:18; Mormon 9:15-16; D&C 35:7-10.

[4] See 1 Nephi 16:29; Alma 37:6-7, 41; Ether 3:5; D&C 8:8.

[5] See 3 Nephi 28:31; 4 Nephi 1:5; Mormon 1:13; D&C 35:7-10.

[6] See 1 Nephi 14:7; 2 Nephi 30:10-18; D&C 101:95.

[7] See Mosiah 27:29; Alma 19:6; 26:3, 15; 36:20.

[8] See 1 Nephi 11:36; Ether 8:23; D&C 35:7-11; 84:97.

[9] See 2 Nephi 20:5-6, 12-15; 3 Nephi 22:15-17; compare Isaiah 10:5-6, 12-15; 54:15-17.

[10] See 1 Nephi 21:4-6; 2 Nephi 3:24; 3 Nephi 21:25-29; D&C 38:33.

[11] See 1 Nephi 1:13-14; 14:17; 2 Nephi 30:8-10; Alma 62:50.

[12] See Mosiah 28:4-7; Alma 17:13-16; 19:36; 26:3, 15.

[13] See 1 Nephi 15:13-18; 2 Nephi 30:3-7; 3 Nephi 16:4-7; See 1 Nephi 13:37-40; 15:13-18; 21:22-23; 22:6-9. See also Chapter 3, "Gentiles-Saviors of the House of Israel."

[14] See 1 Nephi 21:22-25; 22:6-19; 2 Nephi 30:3-10; 3 Nephi 16:4-5.

[15] See 2 Nephi 25:17; 29:1; compare Isaiah 11:11.

[16] See the Prophet Joseph Smith's statement: "Christ, in the days of His flesh, proposed to make a covenant with them [the house of Israel and the house of Judah], but they rejected Him and His proposals, and in consequence thereof, they were broken off, and no covenant was made with them at that time. But their unbelief has not rendered the promise of God of none effect: no, for there was another day limited in David, which was the day of His power, and then His people Israel should be a willing people" (Joseph Field​ing Smith, ed., Teachings of the Prophet Joseph Smith [Salt Lake City: Deseret Book, 1972],14-15).

[17] See 2 Nephi 6:14; Jacob 6:2-3; D&C 58:10-11.

[18] See Gileadi, Literary Message of Isaiah, 89-92.

The Lord's Work as a Revelatory Event
 

Our analysis of the terms great, marvelous, and work, also suggests that the Lord's work is preeminently revelatory in nature. It brings to light knowledge hidden up from the founda​tion of the world because of unbelief (Eth. 4:13-15). This "great and marvelous" knowledge appears in the sealed portion of the Book of Mormon and in other books.[1] Such knowledge will be revealed initially among the believing Gentiles. From these Gentiles it will go forth to the house of Israel.[2]  This additional reve​lation (see 2 Nephi 29:9) contains the "greater things" or more important truths (Morm. 8:12; Eth. 4:13). In relation to them, the Book of Mormon is called the "lesser part" (3 Nephi 26:6-10).

 

Much of this new revelation has to do with the last days, the time ushering in the millennial era of peace, as well as with the Millennium itself: a vision the Brother of Jared had in which he saw the end of time (Eth. 4:4-9; compare 3:25-27); a similar vision by the prophet Ether (Eth. 13:13; compare 12:5); a vision by Joseph in Egypt about his future descendants (2 Nephi 4:2; compare 3:5), a vision by Nephi on the mountain (1 Nephi 18:3; 2 Nephi 4:17, 25); teachings by Jesus to the Nephites that deal with the beginning and the end of the earth (3 Nephi 26:3-11); and visions by Moroni about our day (Morm. 8:34-35).

 

This new revelation includes knowledge of the mysteries of God.[3] It comprises all things shown to men in the past, things that were sealed up to come forth in their purity.[4] These revelations ultimately include words that are not within man's natural power to utter or write.[5] They consist of the "wonders of eternity," the mysteries of the kingdom of God "from days of old, and for ages to come" (D&C 76:2-10, 114).

 

These "great and marvelous" revelations nonetheless come forth in a time of wickedness among the Lord's people. Because the people of the Lord are not doing his work as they ought (2 Nephi 27:25-29), he is required to "do mine own work" (2 Nephi 27:21).[6] The new revelations, therefore, convince the Gentiles among whom they come forth of the error of their ways; the revelations show forth to all men the wickedness, abominations, and follies of the Gentiles among whom the gospel has already gone forth.[7]
 

Yet, the very coming forth of these great and marvelous rev​elations depends upon some Gentiles not hardening their hearts as their unrighteous brethren do (see Alma 12:10). When these more righteous among the Gentiles repent of their iniquity of their own accord, when they become clean before the Lord and truly exercise faith in him and become sanctified, then is the time that the Lord will bring forth to them his great and marvelous revelations (Eth. 4:4-7.)[8]
 

Of necessity, the revealing of the Lord's "work" comes through his appointed seer or seers. In large part, it involves the translation of ancient records (Mosiah 8:17-20; D&C 8:1-8). Al-though what the Lord reveals is given in plain language (2 Nephi 31:3), men do not understand or appreciate such revelation un​less they inquire of the Lord for themselves (1 Nephi 15:3; Eth. 4:7-13). Like Laman and Lemuel, those who harden their hearts fail to inquire of the Lord. They suppose that "the Lord maketh no such thing known" to them (1 Nephi 15:9). They harbor a superficial interest in the Lord's "work" only because of some wonder he might perform on their behalf (2 Nephi 15:19). They maintain, for all practical purposes, that the Lord has already "done his work" (2 Nephi 28:5-6). Although a man declares the "great and marvelous work" to them, they do not believe it (3 Nephi 21:9; Eth. 12:5).

 

Part of the great and marvelous work, therefore, consists of words condemning the wicked of the Lord's people. We find types of such condemnation in the words of Nephi the son of Helaman. Nephi prophesies the destruction and disinheritance of his people (Hel. 9:2; compare 7:28). Samuel the Lamanite like-wise prophesies the extinction of the Nephites and the Lord's redemption of the Lamanites (Hel. 16:16; compare 15:11-17). Lachoneus the governor also warns of secret combinations over-powering his people (3 Nephi 3:15-16).

 

The scriptural references I have cited, because they use the terms great, marvelous, and work, serve rhetorically as types. They teach us what kinds of things to expect when the Lord per-forms his great and marvelous work in the last days. They show both sides of the event, the positive and the negative. Making ourselves familiar with these types thus increases our understanding of the message of the Book of Mormon. Indeed, the book's great value lies in its message as a type of things to come.

[1] See 2 Nephi 27:21-23, 26, 29; Words of Mormon 1:11; 3 Nephi 5:8-9; Ether 4:4-7, 13-17.

[2] See 3 Nephi 21:9-12; 26:7-9; Ether 4:6, 13; D&C 35:7.

 

[3] See Jacob 4:8; Alma 10:5; 12:10; D&C 6:11.

[4] See 1 Nephi 14:26; 2 Nephi 27:10-11; 30:17-18; Mormon 5:8-9; Ether 3:25-26; 4:4-7.

[5] See Helaman 5:33, 45; 3 Nephi 17:16-17; 19:34-36; 26:14, 16.

[6] See 2 Nephi 27:21-29; 29:1-9; Mormon 8:34-41.

[7] See Mormon 8:34-41; Ether 12:19-35; D&C 6:11; 35:7.

[8] Compare 2 Nephi 27:23; 3 Nephi 26:7-9; Ether 4:13-16; D&C 35:7-18.

The Restoration of All Things
 

We usually associate the word restoration with the restora​tion of the gospel through the Prophet Joseph Smith. That is a good and true definition of the term, to which the Holy Spirit testifies. Rhetorically, on the other hand, we find the same phe​nomenon we found with the great and marvelous work. The scriptural definition of the term restoration is not necessarily identical with the simple concept of the coming forth of the gospel. That distinction holds true particularly of the expression "restoration of all things." When we hold in abeyance for a moment popularly suggested ideas and allow the scriptures to speak freely, we discover that the "restoration of all things" is not just future but that it flows directly out of the Lord's great and marvelous work. This added knowledge supplements our understanding of the meaning of restoration and centers it firmly in the scriptures.

 

Peter was the first to express himself using such terms. Speaking of Jesus' second coming, he says, "Whom the heavens must receive until the times of restitution [restoration] of all things, which God hath spoken by the mouth of all his holy proph​ets since the world began" (Acts 3:21). Old Testament prophets, however, do not use the expression "restoration/restitution of all things" Nor do the prophets frequently use the word restore itself. We must therefore look at the content of their prophecies for things of a restorative nature. We find ample evidence of such restoration in all their writings.

 

Isaiah, whose prophecies exemplify restoration, uses the word restore (Hebrew swb) in several instances. All such instances refer to the physical restoration of the Promised Land (Isa. 49:8), of its ruined cities (Isa. 44:28; 58:12), of the tribes of Israel (Isa. 49:5-6), and of political authority (Isa. 1:25-26). Ne​phi, quoting from Isaiah, identifies the purpose of the marvelous work as the restoration of the Lord's people from their lost and fallen state (2 Nephi 25:17; compare Isa. 29:14). That restora​tion occurs when the Lord raises his hand the second time (2 Nephi 25:17; compare Isa. 11:11), as noted. Such restorative events imply that the gospel is already on the earth at the time they occur (see 1 Nephi 22:6-12; 2 Nephi 25:16-18) and that they are not identical with its actual restoration. Today, for example, the gospel has been restored, but the Jews, Lamanites, and Ten Tribes of the house of Israel have not yet been restored in accordance with the restoration of all things that the proph​ets have spoken.

 

Whereas the Hebrew prophets for the most part define re​storation implicitly—by the content of their prophecies[1]—Book of Mormon writers speak more explicitly of restoration. By the Book of Mormon's definition, restoration involves, first of all, the conversion of the Lamanites and all the house of Israel to the truth.[2] That again implies the prior presence of the gospel on the earth. This restoration or conversion occurs equally in the past (thus constituting a type and a shadow) as it does in the future.[3] The Gentiles serve as the Lord's agent for converting the house of Israel in the last days.[4] Second, restoration in the Book of Mormon involves the house of Israel's taking possession of former lands of inheri​tance after they come to believe in Christ.[5] These events ful​fill the Lord's covenant with the house of Israel.[6] They also fulfill the prophecies of Isaiah.[7] They follow a great division among the people, at which point the righteous are delivered and the wicked perish.[8] According to Alma, restoration implies God's rewarding the righteous and condemning the wicked (Alma 41:14-15).

 

Third, restoration includes the resurrection of the righteous—those who keep the commandments of God.[9]
 

From this analysis, we see that restoration, according to Book of Mormon terminology, describes a time that lies beyond the restoration of the gospel. As with the great and marvelous work, the mission Joseph the Seer fulfills "commences" what ultimately leads to the restoration of the house of Israel (see 2 Nephi 3:13). That restoration is both spiritual and physical.

 

The Doctrine and Covenants agrees with this scenario. The Lord confers on the Prophet Joseph Smith the keys and power of the priesthood "wherein I restore all things, and make known unto you all things in due time" (D&C 132:45). The conferral of the priesthood, then, will bring about the restoration of all things and the knowledge of all things in the due time of the Lord. In another revelation, the Lord says, "For I am about to restore many things to the earth, pertaining to the priesthood" (D&C 127:8). Much but not all of this restoration depends on the per​formance of temple ordinances to redeem the dead (D&C 124: 28-29; 128:17).

According to the Doctrine and Covenants, the priesthood will remain with the Saints "until the restoration of all things spoken by the mouths of all the holy prophets since the world began" (D&C 86:10). For the Lord has established his Church in the last days "for the restoration of his people" and for the gathering of the Saints to stand on Mount Zion, the New Jeru​salem (D&C 84:2). 

 

Restoration, therefore, includes the redemption of Zion as a land of inheritance (D&C 103:13). More fully, restoration describes the redemption of scattered Israel (D&C 45:17; compare A of F 10). Israel gathers from among all nations when the times of the Gentiles are fulfilled (D&C 45:24-25; compare vv 28-30). As the times of the Gentiles are fulfilled, the wicked perish amid terrible calamities (D&C 45:30-33).

 

Many, though not all, of the passages I have cited refer at least in part to "the restoration of all things spoken by the mouth of all the holy prophets since the world began.[10] The Lord com​mitted to Elias the keys for bringing to pass the restoration of all things (D&C 27:6). Elias is distinct from Elijah, to whom the Lord has committed the keys of "turning the hearts of the fathers to the children, and the hearts of the children to the fathers" (see D&C 27:9   ).

 

Of Elias, Jesus says that he must come and restore all things (Matt. 17:11). Jesus also refers to John the Baptist as an Elias (Matt. 11:14; 17:12-13). From this we understand that the name Elias denotes an office, that of a forerunner to Jesus' coming to the earth. The Elias of the last days prepares the way for Jesus' second coming, as John the Baptist did for his first coming.[11] Moreover, as John met with opposition in fulfilling his ministry (Matt. 14:3-10), so does Elias.

 

One of the preparatory works Elias performs is to gather the tribes of Israel (D&C 77:14). Moses serves as a type of this role of gathering (see Deut. 33:4-5). Moses himself committed to the Prophet Joseph Smith the keys for gathering the tribes of Israel (see D&C 110:11). Elias is the angel from the east whom John the Revelator saw will come to gather the tribes of Israel and restore all things (D&C 77:9; compare Rev. 7:2). Elias fulfills his mission just before a calamitous destruction befalls the earth and the seas (Rev. 7:1-3). His mission, like that of John the Rev​elator and others, is to prophesy before nations, tongues, and kings (Rev. 10:8-11; D&C 77:8-9, 11, 14-15).

 

The prophet Isaiah ascribes these preparatory tasks to the Lord's servant of the last days. The Lord's servant, therefore, is the Elias spoken of. The two Isaiah chapters Nephi quotes show how the servant's mission is to gather and restore the tribes of Israel.[12] The servant delivers the house of Israel out of bondage when the Lord destroys Babylon, guides their wandering in the wilderness, and restores them to the lands of their inheritance.[13] These events comprehend also the redemption of the land of Zion (D&C 103:15-18). The Lord will lead the Saints out of bondage by power with a stretched-out arm (D&C 103:17). He will raise up a man who will lead them as Moses led the children of Israel to possess the land of Zion (D&C 103:16, 20). The Lord's servant will prophesy to peoples and kings.[14] Isaiah rounds out the servant's mission with many additional prophecies, both lit​eral and metaphorical.[15] They include the servant's coming from the east and his preparing the way before the Lord's coming to reign on the earth.[16]They include also his being marred by those who oppose the Lord's work (3 Nephi 21:10-11).

 

These events accomplish the restoration Lehi prophesied concerning the descendants of his son Joseph. Their restoration takes place sometime after Joseph the Seer fulfills his mission (see 2 Nephi 3:7-15). The descendants of Lehi's son Joseph will hearken to the words of the book their fathers wrote (2 Nephi 3:23). The Lord will raise up a mighty one who will do what is "great" in the sight of God by restoring the house of Israel (2 Nephi 3:24). As an instrument in the hands of God, he will work mighty wonders and do much good (2 Nephi 3:24; compare D&C 85:7).

 

In summing up, all of the restorative events we have noted accord with the Lord's great and marvelous work of which Nephi speaks. They show that the culminating "restoration of all things" will be an integral part of the great and marvelous work. Like the great and marvelous work, the restoration of all things relies on the gospel's being on the earth when it occurs. It takes place after an interval of time has elapsed from the days of the Prophet Joseph Smith. Like the great and marvel​ous work, the restoration of all things involves the mission of a forerunner to the Lord's coming to the earth. The reinheritance of promised lands, following the house of Israel's conversion, constitutes the essence of restoration. In the scriptures, that scenario epitomizes the "restoration/restitution of all things."

[1] Although I don't cite implicit references to Israel's restoration by the Hebrew prophets, such, too, involve physical restoration.

[2] See 2 Nephi 10:2; 30:5; Helaman 15:11; Mormon 9:36.

[3] See Jacob 7:24; Enos 1:20; Alma 37:19.

[4] See I Nephi 15:13-20; 2 Nephi 30:3-8; 3 Nephi 16:4-7.

[5] See 2 Nephi 25:11; 3 Nephi 5:25-26; 29:1.
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